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of his abbot in a carefully argued tract De Corpore et Sanguine Domini,
without personal reference to Paschasius. His actual conclusions are some-
what obscure, and elaborate pains have been taken to shew that they are
actually in harmony with those of Paschasius; but the use made of the
book at a much later date by convinced opponents of the doctrine of
transubstantiation is against the complete validity of this view. At any
rate, in his discussion of the distinction between figura and veritas, on
which his whole argument turns, he leaned strongly to the figurative
interpretation of the sacrament as an image or mystery of the body and
blood of Christ, and his acknowledgement of an objective presence as the
result of consecration is at least doubtful, although it is not definitely
rejected. His work is shorter than that of Paschasius and is free from any
employment of pious anecdote such as Paschasius used to illustrate his
case. It discusses two questions, whether the body and blood of Christ
received in the sacrament are merely a figure or actually His true body
and blood, and whether that which is received is identical with His in-
carnate body.

To the first question he answers in terms which are generally in accord-
ance with the language of Paschasius. The sacrament is a mystery, the
meaning of which implies the necessity of a significant figure. Although
a change takes place at the words of consecration, it is not a visible
change; the figure of Christ's body and blood, the visible species, remains.
The change is spiritual; as in baptism, the senses perceive one thing, and
faith receives another. The operation of faith is promoted by the visible
figure, for, if only the true body and blood remained after consecration,
there would be no need of faith. Bodily, then, the elements are bread and
wine; spiritually they are the mysteries of the body and blood of Christ
which are received by believers. It is the working of the Spirit which gives
them their life-giving power, and without which they would be of no avail
to feed the soul. Further, the distinction between Jigura and veritas, or
the equivalent distinction between sacramentum and res sacramenti, is not
mutually exclusive. The sacrament is given the name of the res sacrament^
the body and blood, because it bears a likeness to it; it is called by the
name of the truth of which it is a figure. So far in detail Ratramnus
shows a strong inclination to stress the permanence of the figure. When,
by Christ's command, we use the terms body and blood, we mean that
elements made of the fruits of the earth are sanctified and become a sacra-
ment by the invisible operation of the Spirit. The result is a transposition,
by which the Word of God, the living bread existing invisibly in the
sacrament, recreates the souls of the faithful. Therefore the body and
blood of Christ in the sacrament are figures according to the visible species
but, with reference to the invisible substance, which is the power of the
Divine Word, they are truly the body and blood of Christ. The visible
species feeds the body, but the virtue of the sacrament feeds and sanctifies
the soul. Thus, in spite of his repugnance to an unqualified use of the